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TO

CHINA RUSH

A NOTE TO SAFEGUARD THE SELF-RESPECT
OF OVERSEAS CHINESE BROTHERS.,

David ). Cho

I. CHINA RYSH - A COMPETITIVE BOOM

With strong Soviet back-up of the Indo-
china Peninsula, the move by China toward

political and economic partnership with
Japan and the U.S. is best interpreted as
protective measures to safeguard its sta-

bility which concurrently aims at possible
benefits from such relations. The political
endeaveor receiving its impetus from the need

to strengthen economic ties with the capi-
talist nations is an effort to alleviate
the far-retarded economy and military arse-
nal ever since the Cultural Revolution.

The U.5. entrepreneurs and traders have
formed an unceasing queue - and more so
after the political normalization of the
two nations in December 1978 - ever since
the memorable state vigit by Richard Nixon
opened up diplomatic dialogues between the
two, thus paving the way for an all-out
strategy by American, European and Japanese
traders to secure their hold on the Main-
land. They have gregaricusly been drawn to-
gether to the cities such as Kwantung and
Peking, etc. with all sorts of merchandise
ranging from aspirin to antiques. Meanwhile,
the churches of the West as well as those
of Korea and Japan have been no exception
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in the growing global interest 1in the

"China Rush."

The missions of the Wesgtern world have
also shown an overzealous and overhaste de-
sire by quickly despatching their personnel
to the Republic to access the prospects for
missionary enterprise. Some have gone so
far as to open negotiations with the Bureau
0f Religious Affairs of the Pecples' Re-
public of China. &and I know of cne mission
that already began talks with the PRC re-
garding the feasibility of constructing a
broadcasting station in Shanghai. A chain
of China Workshops and Consultations have
exploded for the several months of 1979. In
short, these "impromptu" China specialists
are respectively making their own diagnoses
of the situation in the Mainland.

But I have been aware of and have heark-
ened to the worried voices of Overseas
Chinese Christian leaders who express grave
concern over the possible failure of the
missions to get into China in the Rush by
an overheated competition. They are con-
cerned because only one and a half centuries
ago Christianity came rushing through the
city of Kwantung with the Opium traffic and

had been branded as sone of the causes of
the war. They are worried and troubled be-
cause Christian missions are onece again

swept in the inflow of Western merchandise
and Trade in the traffic rush through the
same city. $So they, the Chinese, ask: What
are the motives? For whom are they so anx-
ious? Is it out of their love for the Chi-
nese? Or is it an answer to the Macedonian
Call? in so fier i-
valry? Is it not a wish to extend their
realm of influence? What will be the final
outputs?

I remember the carefully worded forewarn-—
ing of a missionary in Korea whe used to
teach history at the YingKing University
before the war, who told me just a few days
ago: " I want to go back to China, but I an
branded as a convict there, so I cannot go
-~— perhaps, I may be able to, in the fu-
ture.” The undertones of his words are of
course different from my assessment of the
state of affairs, but it certainly prompts
us to awaken to the stark realities.

Have you, even once in your prayers, tried

to listen to the voiceless murmurs, the re-
sounding heartbeats, the longing breaths of
the Overseas Chinese Church leaders who for
thirty years have roamed the globe in the
only hope of returning to their homeland
equipped with the Word of God? (Mt. 23: 15)

II. LOOK AT CHINA'S FACES AND ITS
HEART

Most Westerncrs are observing only the
superficial faces of China which are by no
means simple at all. Among those overseas
Chinese, for example, there are those of
the Nationalist Regime, Taiwan, Hong Kong
and those in the regions of Southeast Asia,
the U.S., Europe, South America, and Africa.
The sum total of overseas Chinese are only
one fifteenth ¢£ the entire population of
the Mainland, but they constitute a total
larger than that of Great Britain. These
pecople of the China Exodus have a heart not
easily understood by strangers among whom
they sojourn, for tothem the Mainland China
is their home, their motherland, and their
Canaan.

The Mainlanders may be said to have two
components: one of those over fifty years
of age and the other of those below. From
another viewpoint it is possible to group
them into three categories: those who are
helplessly oppressed by the Communist re-
gime, those who are the leaders of it, and
those neutral toward it.

Once again we are led to question our-
selves: Do we in the capitalist nations even

rmental as this and are we aware of the deep
consequences of it? Are we who are ignorant
of the many faces of China ever qualified
to serve theheart of China and to safequard
tts future?

The response of the Overseas Chinese
leaders to the nascent China rush in mis-
sions by the West is one of partial welcome
but ©f more concern and disconcerted
thought, especially concerning the mercan-
tile nature of the missions in extending
their respective fields of influence, and
pushing their objectives and plans without
the least consideration for the true masters
of the land.




The probable outcome of a Western mission-—
ary strategy with inadequate understanding
of the ethics and life style of the Orient
might just be another failure. Are not the
Western missions lazily drawing under the
implicit assumptions Jf a William Carey or
a Hudson Taylor image of the 19th century?

Or are they pressing heads together and
working out the details to recover the
strongholds of missions which had been

theirs before the Second World War? Are some
not going so far as to plunge into the mis-
taken belief that the Mainland China is an
unfettered wilderness of virgin soil where
not one seed of HisWord had ever been sown?
Have any of these missions ever helped or
financially assisted the Overseas Chinese,
who for thirty years have continually prayed
and planned for the evangelization of their
homeland?

Is the unplanned and undisciplined China
Rush a desirable thing when the political
balance in Asia is neo longer what it used
to be 35 years ago?

The solid belief of some Westerners that
their money, organization and manpower will
do just what they plan has been a source of
grief for Asians. For whom are they doing
it? Who are the masters of the land? Do
they really want it? Are the Westerners re-
ally committed to give full-scale coopera-
tion to the Asians and to their objec-

If the Chinese are set aside asg co-workers
.and made to follow the way of the Western-
ers, their high-flown and well-propagated
efforts will only turn out to be an immense
obstacle to the paths of self-supporting
Chinese brothers. S5till worse, it may accel-
erate the closing of the fast-closing door
for Western missionaries in Asia.

ITI. LOOK AT CHINA INSIDE

1. Caught in the powex confrontation

The fall of Vietnam has brought the Asians
face to face with the diré necessity of
their own destiny by themselves and of shed-
ding away whatever connections in the in-
tricate web of power politics. As has been
mentioned earlier, the strong influence of

Soviet on the Indochina Peninsula has been
a major harassment to China and has accel-
erated the establishment of relations with
the U.S. and Japan.

The faltering economy and the grossly re-
tarded military preparations since the Cul-
tural Revolution have been analyzed as a
potential threat to the stability of the
nation. And the Chinese, with a long his-
torical tradition, have turned to non-So-
cialist nations as a means to cope with the
current crisis.

The shift in the balance of power in In-
dochina and possible threat from the
U.5.5.R. to its north, which has brought
about the opening up of China, is in a dif-
ferent sense to be interpreted as forcing
Asia into a state of hypertension in which
the already active volcanoces of Indochina,
the Korean Peninsula and Indian Ocean might
eventually erupt.

2. The Economy of the PRC

The post-Mao era of the PRC is best viewed
4s a transition from an era of dogmatism
into that of modernization.

The far lagging nature of the economy of
the nation is amply illustrated by the fol-
lowing statistics: 60% of the approximately
10,000,000 sqg.km. of land inhabited by a
population of one billion is uncultivated
wilderness; there is only one T.V. set for
every one thousand people, one radio trans-
mitter for 200, and the same rate holds for
telephone - far behind any capitalist nation
in Asia.

The sum total of international trade for
1974-77 shows ayearlyestimate of 7 billion
U.5. dollars which constitutes 5% of the
G.N.P.. The estimate is only half that of
the Republic of Korea, whose G.N.P. ratio
is 68% while Taiwan shows 86%. About 58% of
the sum total is from trades with the capi-
talist nations and only 15% of it is from
trade with the Warsaw bloc. Moreover, about
70% of the sum total is gained through trade
with Asian capitalist nations, and only
0.5% comes from the U.S. while Japan is re-~
sponsible for 28% of the total.

The fact that Chinese economy is heavily



dependent upcon those capitalist nations of
Asia, the U.S., and Europe has been a major
contributing factor in pushing China to
usher in an age of modernization in all the
fields of science, culture and economy, and
to forge ties with the nations of the cap-
italist world. The possibility of reaching
the Christians in the Mainland came as an
incidental by-product of the tidal turn in
politics.

3. Religious Elements of Chinese Life

The deep-scated religious elements of the
historically-minded Chinese have not been
exterminated by Yao and the Cultural Revolu-
tion in the mere twenty to thirty years of
Communist rule. To the Chinese, religion is
an integral part of their social life un-
mistakably ficuring in births, marriages,
maturation rituals and deaths forover 2,500
years. To them, religion has served as
guardian cof their lands, the moral standard
of the folk, the foundation of ethics and
virtues, and an indispensible fundamental
of life protecting health, longevity, wealth
and freedom from all sorts of misfortunes,
Furthermore, theirs was a philosophical re-
ligion with "scientific" rigor based on the
Confucian and Bpddhist Canons. The Marxist
dogma has not bé@n successful in  altering
the very essences of religion deeply pene-
trated into the evervday life of the people.

In this country, Christianity assumes two
false masks: first, it is a symbol of West-
ern civilization, culture, science and
‘thought. Secondly, it painfully echoes the
misgivings of Western civilization in the
Opium War, and reflects the scarred image
of missionaries as cultural, ideclogical
and religious intruders.

The trueyimage of Christianitycould pos-
sibly be that of the secret underground cir-
cles who have passed on the Word of God
under heavy suppression for the past thirty
years without the aid of Western missiona-
ries.

There are two kinds of churches in the
Mainland China. One is the official church
of the PRC registered in the Bureau of Re-
ligious Affairs and which is called the
Three Self-Patriotic Christian Committee.

This official effigy serves under the mottos
of Self-government, Self-support and Self-
propagation. The other is the grass-roots
organization of the officially condemned
few who have kept on the Family Church wind
or rain.

of these two
in other so-

The ultimate integration
Churches in China as well as
cialist nations is a great and sensitive
task. Both are highly vulnerable to damage
by forces from outside. Hence any probabi-
listic betting canncot be allowed. Rather we
should leave the work to the Chinese them-
selves. We should encourage, cooperate with
and support them only on their asking for
help, and leave the ultimate ministries of
the Chinese Church to the Chinese.

IV. THE CHINESE POTENTIAL IN MISSIONS

1. Economic Potential

The overseas Chinese, despite the bare
subsistence economy of the Mainland, is so
prosperous as to influence the economies of
their host lands. The economic tycoons of
Hong Kong, Singapore, Indonesia, the Phil-
ippines, and other nations are almost ex-
clusively Chinese. The economic potential
of the Chinese-churches in these lands are
unequalled in other Asian nations.

I believe that the prosperity is s poten-
tial prepared by God for the ultimate evan-

gelization of the Chinese by the Chinese.

2. Leadership Potential

The leading power in the Thai Church are
the Chinese. They outdo the Thais in eco-
nomic and educational levels of achievement.
The Chinese churches of the Philippines are
the strongest in terms of economic power of
the similar churches elsewhere in the world,
and they are actively supporting local
churches. The Chinese Congress on World
Evangelization estimate shows that there are
al least 68 Chinege missions in the world
among which five are in Singapore, eight in
the Philippines, one in the United Kingdom,
seventeen in Heong Kong, and thirty-seven
in North America in addition to the nu-

merous unspecified institutes all over the
world.
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We must leave the details of the plan and
objectives of China Evangelization to these
able brothers and not be in the way. There
are a certain number of theological seminaries
in Taiwan, the Philippines, Singapore,
Hong Kong, Indonesia, and the U.S., and the
institutions specializing in the affairs of
the Mainland China number ten or more., The
Western missions have a vital role to play
in helping them train missionaries and in
giving them support of prayer and money.

The Chinese themselves have indicated ac~
tive organizing by integrating the leader-
ship of those in their 40°'s and 50's start-
ing from the early years of the present dec-
ade in the U.S. and the Philippines te the
more recent CCWE held in Hong Kong in 1976.

Whe
Where more than 2,000 delegates were assem-

bled. The integration of leadership has pro-
gressed actively disregarding such minor
differences of opinion, plan, and possible
confrontations as arose at times, and has
been marching valiantly toward amighty Chi-
nese leadership. We should humbly admit that
our knowledge is the tip of an enormous
iceberg that is China and the Chinese when
we compare with this massive leadership of
Chinese.
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MAIJOR A TS OF

LIFE IN CHINA

David Chen

I. CHARACTERISTICS OF CHINHSE SOCIETY

If a person wants to understand China
correctly, he must first of &all understand
the characteristics of Chinese society.
There are 970 million Chinese living in
this society, where thoughts and life styles
are influenced by their social and physical
environment.

T am going fo. introduce Chinese society
by listing four contributing factors in the
social environment.

1. China is a Country With a Socialist

Svstem

The Chinese socialist system theoretically
pursues scocial equality and justice; elimi~
nates exploitation and oppression, and abro-
gates private ownership in order to raise
the living standard of all the people. How-
cver, in practice, these goals are not being
realised; rather it is often the reverse,

The second symbol of the Chinese socialist
system is to close the wide gap between the
rich and the poor. In contrast to its past
history, there is neither wealth nor great
poverty in today's New China. This is be~
cause the Communist Party has transformed
production resources into the socialist sys-
tem and has taken strict control over the
remuneration policy.

However in comparison with capitalist
countries like the United States, Japan and
the Western countries, the way China handlesg
her poverty is guite different. China does
not aim at generally raising the standard
of living, but at meeting a basic level of
livelihood.

In other words, China has not equalized
all wealth, but has reduced the gap by tap-
ering everyone towards the peasant class of
the population. As a result, this policy
hinders the development of productive forces
to better the society.

2. China is a_ One-Party Country With a
Centralized System

The Chinese Communist Party (CCP) is the
only Party in Mainland China. This is a
universally known fact. However it is dif-
ficult for those outside to comprehend how
the Party protects and confirms its position
and defeats or controlg other existing
parties.

Generally speaking, Communism is based on
Marxist philosophy anddialectical material-
ism. But Chinese Communism notonly includes
these, but is also based on Mac's thoughts.
Mao's thoughts are founded on the practices
developed during the Chinese Revolution
integrated with the principles of Marxism.

The major symbol of the Chinese socialist
system is that the production rescurces,
whether it is individual or common, belong
to the nation.

The nation is the employer or owner. The
people use their skills, talents and knowli-—
edge and to serve to advance to the country.
The nation in turn pays wages to the indi-
vidual workers.

Chinese Communism strongly affirms that
she herself has grappled with the +truth,
with social laws, and with scientific tech-
nology, so that only her ideoclogy can bring
the greatest benefits to the people. She
considers herself to be the most advanced
revolutionary class in the world, and there-
fore has the exclusive right to lead her
people.

Secondly the Chinese Communist Party con-



trols China's military forces and ecconomic
administration, which can be wused te sup-
press any opposition parties. (Mao asserts
that the Party should command the army and
not the army command the Party.) It seems
that the military force is the most impor-
tant tool of the Party.

However on paper, there are eight parties
in China. The Communist Party expressly re-
iterated that all parties exist together on
mutual grounds and serve as watch-dogs for
one another. In reality, these eight parties
cannot propagate themselves or develop their
organizations. Their leaders and members
were compelled to study socialism in order
to transform their thoughts. Some of the
most fTamous leaders of these parties were
labelled counter-revolutionaries or right-
ists because they firmly stood by their be-
liefs and doctrines.

The eight parties consist of less than
50,000 members, most of them over the age
of sixty. But the CCP has 37 million party-
members. There is no equality. The CCP hepes
to triumph with time as the opposition par-
ties all die out naturally.

Within the CCP's structure, individuals
obey the organization; the majority submits
te the minority:; and subordinates of the
Party are under the superiors of the Central
Committee.

When Mao was alive, all authority lay in
his hand alone. Since his death, there have
" been some changes. Authority now lies with
a body of peoples, that is, Hua-Kuo-feng,
Teng Hsaio-ping and others. But the CCP has
not changed its system and principles of
organization. Thus China continues to be a
totalitarian nation.

3. China is a Closely-knit Society and a

Chinese society. They are the party organi-
zation and the government administrative
organization.

PEOPLE'S
CONGRESS

STATE
COUNCIL

PROVINCIAL
REVOLUTIONARY
COMMITTEE

DISTRICT REVOLUTIONARY
. COMMITTEE ’

COUNTY REVOLUTIONARY \\

COMMUNE REVOLUTIONARY
COMMITTEE

REVOLUTIONARY COMMITTEE OF FACTORIES,
SCHOQLS , SHOPS, AND ORGANIZATIONS

/[ INDIVIDUAL MEMBERS \

Class Society

For a person living in a democratic coun-
try, it is difficult to conceive of and un-
derstand Chinese society, its organization
and situation. Very simply, every individual
belongs to anorganization. The organization
controls the individual's thoughts, work,
and even his private life.

There are two systems of organization in

GOVERNMENT ORGANIZATION
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These two systems are in the form of a
pyramid. At the broad base of the pyramid
are the general people of China, which nar-
rows to the apex where the Party leaders
are. The Party uses this system to control
everyone.

The administrative organization is attach-
ed to the Party organization. It is wunder
the leadership and direction of the CCP.

The CCP divides the general population
into different classes. At the same time,
it decides who will have authority and who
is subject to the control of the dictator-
ship.

As mentioned earlier, the CCP is a total-
itarian party. Within the party, there are
status differences. The higher the status,
the greater the authority. As a result, the
classes in Chinese society have not been
eliminated, but seem to have gotten worse.

4. China Takes Full Control of Private
Ownership and Property and also of <the
Thoughts of the People.

Communism objects to private property or
ownership. However the CCP not only obijects
to private property, but it places even
greater emphasis on controlling the thoughts
of the people, in order to reform the
masses,

The ways the CCP controls the thoughts of
-the people are as follows:

a. through the members of +the Communist
Party and cadres,

b. through different levels of adminis-
tration or organizations of the people., 2
Chinese sa&ing goes: "BEverything relies on
organization. 7o leave the organization is
to die."

¢. through communication, education, pub-
lication, literature and art, to reform the
thoughts of the people.

d. through different kinds of political
movements to defeat the opposition and to
warn the people against holding other ideas.

As a result of all these policies, the
people's thoushts have been constrained,
their activeness and creativeness have been
suppressed, and their rights and values have
been overlooked and infringed.

With regard to private property in China,
ownership is meaningless!

IT. THE THOUGHT PATTERNS OF THE CHINESE
PEOPLE

There are  two contributing forces to the
Chinese people’'s thought patterns. Eer 5,000
year-span of cultural heritage has deeply
formed the people's traditions. However
within the last 30 years, the CCP has used
the education system to indoctrinate commu-
nist ideology to the masses. Hence the
thought pattern is a rather complex one.
Confucius' thought and communism are com-—
bined in the minds of the people. . Although
the two philosophies contradict each other,
one does not supersede or dominate the
other in the minds of the people.

Basically the thought patterns concern
three topics: The first is.the family. fThe
role of the family influences the children
from childhood days. In most Chinese fami-
lies, Confucius is the major influence.
That is the main way the Chinese maintain
their tradition.

The second is the school. In China, the
Communists have used the schools to educate
students asbout Marxism, Leninism, and Mao's
thoughts, The Chinese Communist Party hopes
that, through this, a new generation will
be developed in New China today.

The third is society. This is highly com-
plex. Thers are different kinds of thoughts:
communism, capitalism, revisionism... As a
result, communism has been challenged and
tested. Especially now, since the Chinese
political and economic policies have been
seen to have failed greatly, the other po-
litical schools of thought are more attrac-
tive to the peopile.

The aim of the CCP is to rule the people,
Through the state power dictatorship,
people are forced to accept their thoughts,
theories, and doctrines. So in order to sur-



vive and live, the Chinese people, no matter
how much they resent or hate communism; have
to say that they accept and support the
Comnunist Party.

Living under the conditions of totalitari-
an rule, the Chinese have to learn to pro-
tect themselves. They have te think twice
before they speak. They have to be aware of
the political situation, and of the opinions
of their party leaders in order to see in
which direction tohead in future movements.
Hence, those living outside Communist China
are unaware of and cannot understand the
sorrow, fear, self-constraint and suppres-
sion of the minds of the Chinese people.

IIT. LIVING CONDITIONS IN CHINA

The living conditions are simple and poor.
China is built on a ration system covering
the basic needs of the people such as food,
corn, o©il, clothes, fuel and others. This
basic level is setby the government to keep
the people alive. There are a few differ-
ences among the different workers according
to their age and occupation.

This is the basis of socialism.

There is a tight control on the number
of householders and on the total populaticn.
If a person is born in a particular loca-
tion, he has no opportunity to change his

place of residence. As a matter of fact, he
will or may live there for the rest of his

life.

The Chinege live in an organization, and
they have unbelievable mass activities. They
must attend political meetings, discussion,
criticism, and self-criticism sessions.

As the CCP wants to eliminate the family
concept, they substitute mass activities of
an organization for the family unit.

There are twe major kinds of life in
China: urban life and rural 1ife. The urban
population mainly consists of workers,
students, cadres, and educated intellectu-
als. They are an eighth of the nation's
population. They receive living allowances
from the government. Besides the high-rank-
ing cadres, a few intellectuals and some

famous actors, the wages are very low. For
example, a young worker earns RMB35-45 (one
Chinese dollar is US $.60) for a month's
work. It is the very minimum for any one to
make ends meet. '

Housing conditions are poor. According to
the government policies, a person is allow-
ed 3-5 square metres to live. So there are

generally three generations 1living under
the same roof. Unfortunately many young
couples cannot find a  place to live im-

mediately but have tec wait for two or three
years. As in other parts of the world,
enough living space is a problem, especial-
lytin the cities.

However the standard of 1living in the
cities is higher than in the countryside
because of the steady income that people
have.

With their minimum income, they can only
buy basic needs. For a family to support
their parents and educate their children is
a very heavy burden. In the city, almost
every woman has to work no matter whether
they are married or not. Women receive the
same wages as men same occupation,
but few women can ever reach high ranking
positions.

in the

Advantages for the city-dwellers are full
free medical benefits and pensions for them-
selves on condition of working for the
nation. For the disabled, the government
gives a welfare relief fund of RMB12-15.

After their hardday's work, their leisure
hours are generally dull and uninteresting.
All forms of entertainment, such as films,
plays, concerts, and literature have a
special theme. The theme is to propagate
the Party's ideclogy.

Although China is more liberated now than
during the Cultural Revolution days, so long
as the CCP commands and controls the
thoughts and literary expressions of the
people, there is no way to change Chinese
society.

Most of the population live in the rural

areas. There are over 700 million people in
the countryside. These are the people that

9



form the society. Their main cccupation is
farming. Their farming life is very diffi-
cult indeed. They are organized into com~
munes and they labour extremely hard. The
only belongings they have are some simple
tools for farming, several rooms anda swmall
piece of land.

The Chinese countryside remains backward
and unprogressive, especially those in the
outskirts and away from the city areas. The
further away from the city area, the more
backward the situation. Primitive methods
are employed to produce food. They have to
work from early morning toe late at night,
15 to 16 hours a day. The farmers have no
definite wages. They are paid in corns, oil,
fuel and other farm produce. The rates for
the labour are very low and the price of the
‘produce bought by the government is also
very low. So the former's income is very
poor. At the same time, the weather and
natural conditions are great influences.

Every farmer only gets around 250 kilo-
grams per year of corn. 8o they do not have
enough food to eat. The nation controls all
grains and food. For any one to privately
sell or save his grain is against the law
and liable to prosecution. The education
standard of the Chinese farmers is very low.
Most of the older farmers, over forty, can-
not read or write. The farmer's children can
only receive a primary education. People who
have graduated from high schocl are rare in
the countryside.

At the same time, the Chinese government
has a strict control on the residents. It
is difficult for farmers to find a different
job or to be educated in the citids.

As a result, those measures and policies
not only constrain the farmers' lives, but
they also hinder and stop the development
and progress of agriculture.

As farming life is hard and the work is
heavy, the CCP deoes not attempt to remould
the farmers' ideology as strictly as with
the-city-dwellers, so the political pres-
sures in rural areas are somewhat more
relaxed. The farmers' political ideology is
more conservative and backward. Confucianism
and traditions have a strong hold on them.
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They still hold superstitiocus
devil-gods, idols, and geomancy. However
along the sea coast, such as in Fukien,
Chekiang and other provinces where Western
missionaries did great amount of work before
Liberation, many believe in Christianity.

beliefs in

Chinese farmers are diligent and hard-
working people. If these farmers understood
their rights, wvalues, standing or position
in society, and responsibilities in an
objective historical perspective, they would
revolt against the constraint and oppression
imposed upon them. They would be the great-
est force to change China. A Chinese saying
goes: "If the Chinese farmers were to wake
up,; Chinese society would really progress."

There is another important group of people
I would like to especially mention. It is

the young intellectuals. They are born, bred
and educated in the cities, but after gradu-
ation from middle or high school, they are
sent to the countryside to understand *he
simple farmers' life. Most of these young
people were Red Guards during the Cultural
Revolution. Because of their special posi-
tion in Chinese society, and their political
experiences in the Cultural Revolution,
they are considered an elite group of their
own, which neither belongs to the rural
group nor to the city-dwellers. Gradually
they have become disappointed and suspicious
of the CCP and socialist theories. There is
great uncertainty and gloominess in their
minds. They are searching for a new faith
and new ideology.

At the moment, the Democratic Movement in
Mainland China is mainly formed by these
people.

IV. PERSONAL REFLECTIONS

I have several remarks that I would like
to share. Through my thirty years of living

experience in and understanding of China, T
would like to make a several personal re-
flections:

l. The Christian Faith is not a Religious
problem. It is more of an ideoclogical prob-
lem, as the Christian faith has deep impli-~
cations for the political and social gitua-
tion in Mainland China.




2. In order tospread the Gospel effective-
1y, one must understand the various aspects
of 1life in China, and know particularly the
ideoclogy of the Chinese pecple.

3. To emphatically spread the love of God,
the justice and personal rights which were
given by God, should be strongly emphasized
right now, because this is the truth the
Chinese people are earnestly looking for.

(’
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EXPERIENCE
OF THE CHURCH

IN CHINA

/_\/\
e

Q \\ Stephen P. H. Li

I. PIJONEERS OF MISSIONARY WORK
1807-1842

IN CHINA:

"Oh rock, rock, when will you open for my
Lord!" This was the utterence of a Jesuit
priest four hundred years ago after he had
made several unsuccessful attempts to enter
China. Alexandre Valignani, the great Cath-
olic priest did not even have the chance to
step on the Chinese soil in his life.

Two hundred years after, in 1807, the
first protestant missionary, Robert Morrison,
reached China, and opened a Chapter in Chi-
nese Church history.

By the. time Robert Morrison first entered
China, this ancient country had already de-
veloped a distinctive system of religious
policy, namely, the state control of reli-
gion, the main features of which were as
follows:-

1. The State is the supreme ruler of its
people in all aspects, including politics,
ethics and people's belief.

2. The State rules its people through its
huge bureaucracy built on Confucian politi-
cal Philosophy, and the people's life
through Confucian ethics, the main feature
being loyalty to ruler. Confucianism was
thus made the State orthodexy, the guiding
principle for all people.
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3. All other belief beside Confucianism
were regarded heterodoxy. They should either
be totally supressed or tolerated with tight
control. In this way religion was regarded
as heterodoxy.

4. The Chinese rulers regarded those re-
ligions that would not endanger the Sover-
eignty of the State be tolerated, Buddhism
and Taoism were included. For all those re-
ligious believes that would possibly gather
a large group of followers and establish
rival political circle would be persecuted
at all cost.

The above description may be better un-

derstood with the sketch below:-

A\

RELIGIOUS TOLERATED:
BUDDHISM TAQISM

RELIGIOUS PERSECUTED:
CHRISTIANITY IN 1807-1842

Therefore the first day Protestant Chris-
tianity arrived at China, she fell under
the Chinese law against heresy and sects.
As lately as 1811 and 1814, there were
edicts against Christianity with capital
punishment of Christians. The Ching Law,
Ta-ching Lu-lei, stated that "those who make
up heretic apocraphal literature and circu-
late heretic talk to deceive the public,
shall be punished by decapitation."

Besides these:

1. The elite group of China stuck fast to
Confucianism, at least in name, and re-
garded xreligion as heterodoxy, "ituan".
That explained why, in the first hal f-cen-
tury of Chinese Churchhistory, Christianity
attracted only people f£from low social
status.



2. China believed that she was self-suf=-
ficient in mattersof culture and eccnomics.
Sc almost no foreigners were allowed to
stay in China except those in Canton in
trading seasons.

With all these restrictions, the activi-
ties of the missionaries were confined to
Canton, Macao, and South east Asia, the peri-
pheral of China. Until 1840, there were about
20 missionaries inHong Kong and Macao, with
less than a hundred communicants.

Despite all these, the pioneer period of
the Chinese Church lay down the 4 corner
stones on which the later church built

1. The translation of Bible

2. The building of church schoel (first

in Sumartra)

3. Publicaticn work and

4. Medical missionary.

These later developed into a huge enter-
prise, the target of appreciation and attack

from the Chinese populace.

IT. FROM INITIAL COASTAL EVANGELISM TO NA-
TIONWIDE EXPANSION: 1842-1900

Possibility of nationwide missionary work

in China came 1in 2 =steps: The Treaty of
Nanking (1842) and Treaties of Tientsin
(1860) . ‘

Both treaties were concluded between China
with Western powers upon her defect. These
treaties were regarded by the Chinese as
"unequal"” because of its unilateral nature.

By the Treaty of Nanking, the Engiish
were permitted to live, trade, and build
(including churches and Christian institu-
tions) in five Chinese ports along south-
eagt coast: Canton, Amoy, Foochow, Ningpo
and Shanghai. Hong Kong was ceded. Further-
more, Englishmen also enjoyed "extra-terri-
toriality" (exemption from Chinese laws) .
Through "Most-favored-nation clause", other
Western countries later enjoyed the same
previleges.

Both Catholic and Protestant missionaries

- promptly moved to the treaty ports, estab-

lished Christian schools, printing presses,
hospitals, and churches, and in fact did
travel outside the port cities for preaching
and literature distribution.

The second step of missionary expansion
followed the conclusion of the Treaties of
Tientsin (1860). By these treaties, mission-
aries were permitted to travel inland, pur-
chase land, and build churches. And thus
began the nationwide missionaries work.

Church expansion under these treaty terms
created problems that had lasting effects.

1. The treaties by themselves were an
infrigement on the China's national integ-
rity and her absoclute rule upon her sub-
jects. This . created hestility among the
elite and the populace. This later was in-
terpreted by nationalists and communists
alike as an imperialistic act wupon China.
and Christianity being her cultural spear-
head. -

2. That the Chinese wexre free to believe
in Christianity was a previlege rested upon
the Treaty terms, which was granted to mis-
sionaries alone. In other words, the Chi-
nese Christians enjoyed religious freedom
only under the "umbrella" of the missionary
protection. The result was the total depen-
dence of the Chinese Church upon missiona-
ries.

By this time, dozens of missionary socie-
ties had been formed in Europe and America,
and they now began pouring personnel and
fund into evangelizing China. There were
always local setbacks, and occasional riots,
but they were all short-lived. Missionary
stations quickly branched out from the
treaty ports to rural villages, especially
after the formation of China Inland Mission
by Hudson Taylor in 1865. His wide vision
of evangelizing China enabled the CIM to be
the largest mission organization in China
from its inception.

Beside the addition of rural mission sta-
tions, mission work continued to use the
methods already set, but on an ever larger
scale. These included itinerant preaching,
literature translating and publishing,
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Christian schools for Chinese children,
hospitals, and mission-run churches. These
churches held the same Jenominational dis-
tinctions as the missions, used the same
hymns, the same church government, and de-
pended on the missions £for building and
salary funds. However, most missions clear-
ly proclaimed the goals of self-propagation
for their Chinese <churches. Two important
steps were taken in this direction. One was
the expansion of the employment system of
Chinese helpers. They helped in street evan-
gelism in cities, traveling evangelism in
the countryside, and medical work. Mission-
aries would start "evangelistic centers",
usually small chapels, and then give most
responsibilities for running them to Chi-
nese helpers, In this way, each missionary
could supervise dozens of evangelistic cen-
ters, with his task being to bring them into
maturity as fullfledged and eventually in-
dependent churches.

The second step toward independence was
the coming of university trained missiona-
ries in the footsteps of the "Cambridge
Seven" after 1885, known as the “"Student
Velunteer Movement". These missionaries em-
phasized Christian education as a solution

-

important conferences at Shanghai. A major
portion of the missionaries in China at-
tended these, with a third of the total
1,296 miggionaries at the 1899 conference.
At this conference, ‘'"comity agreements"
were approved, which gave missions speci-
fic areas of China for their work, to reduce
competition and duplication. New societies
were assigned unreached areas in which to
begin their work. A visionary call was then
issued for 1,000 new missiconaries to come
to China in the next five vyears.

History of the Chinese Church in 19th
Century was unfortunately concluded by a
bloody incident of "Boxer Rebellion". Rise
of the Boxers must be viewed as a result of
the agregated conservative force of

1. the Manchu Court, Empress Dowager in
particular,

2. the Chinese Local high officials whose
administrative authority being interfered by
frequent missionary interruption, and

3. the secret societies with religious
elements that represented the conservative
populace.

for China's problems, and started Bible
schools to train the "native” leaders need-
ed for independent churches.

These methods were part of the worldwide
missicnary movement of that time. Similar
methods were used in India and Africa.
C.T. Studd, particularly, spent 14 vyears in
China as one of the Cambridge Seven, and
then pioneered in 1India and Africa for 29
years, using much the same methods.

Contributions of this special group was
tremendous, having:

1. raised substantially the gquality of
church school

2. raised the standard of theological ed-
wcation for Chinese evangelists and pasters.

3. more importantly, introduced western
knowledge to China, and promoted China mod-
ernization. Because of this, many gained
the resgpect of the Chinese elite,

In 1877 and 1890, China missionaries held
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The Boxer gained secret imperial support
in North China, and rose up in 1900,
Martyring several hundred missionaries
along with 2,000 Protestant and 30,000
Catholics. There was hardly a single Chris-
tian family in North China that escaped
having one or more members killed for their
faith.

Generally 19th Century Chinese Church
had a low educational lewvel, little income,
and little social standing. Thisg just re-
inforced the views of the Chinese gentry
about Christianity, and those of the mis-
sionaries about Chinese society. This cumu-
lated into an open conflict in 1900.

ITI., GRAND SUCCESS (1901-1925)

Christianity in China did suffer setbacks
in the Boxer Rebellion. However, her re-
covery was amazing. Many Christians proved
themselves devoted disciples of Christ at
the cost of their 1life, in the eyes the
missionaries and their fellow countrymen.



Church growth in this first quarter of the
20th Century was admirable, Number of mis-
sionaries rose from 5,144 (1210) to 6,204
(1920); Chinese evangelists from 5,364
(1910) to 9,663 (1920); communicants in-
creased three-fold between the decade of
1910 and 1920. '

Success of the period may be the result
of the Church's positive response to the 3
main challenges of the time:

1. The establishment of the Republic that
removed a state orthodoxy and subsequently

Chu-i (the three people's principle) and
Marxist Communism.

The establishment of the Republic in 1912
radically changed the legal status of the
Chinese Christians. Provisional constitution
of March 1912 confirmed pecple's freedom to
believe in religion. Subsequently in 1914,
a section of the Organic law of the Republic
stated that "within the realm of law, people
have freedom to believe in religion."

With the promulgation of these laws, the
citizenship of Chinese Christian was finally

freed Christianity from the status of
heterodoxy.

2, The rise of Rationalism that cumulated
into the May Fourth New Culture Movement
(1919-1922} =

3. The rise of Rationalism and radicalism
that showed part of its "Strength" in the
Anti-Christian Movement 1922-1927. Radical-
ism in this time tock the form of San-Min

established. In Ching Dynasty, Christians
were regarded Chiao-min (sectarian people)
or "second citizen." The Chinese Republic
turned a new leaf, from then on, the Chinese
Christian belonged "body and soul" to their
own people. That was why J.H. Oldham, editor
of the International Review of Missions
cried out "a new era began!" (1912)

Relation of the establishment of the Repub-

lic to the church growth can be explained
in a diagram below

/
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Effect of the establishment of the Repub-
lic on the church can be seen in 3 ways:

1. With the confirmation of legal status,
Chinese Christians became more socially and
economically independent of their western
counter-part. Many Christians like Dr. Sun
Yat-sen rose to prestigious position in the
government. This commended respect of the
Chinese populace.

2. The spirit of Anti-Confucious Dogmatism
had left many Chinese in search of new ide-
ology that could serve China. More looked
to the west for new believes. Some Chris-
tians, with their missionary-trained educa-~
tion, performed the duty of introducing
western knowledge. Christianity as anvin-
gredient of western culture, was better ac-
cepted by the intellectuals.

3. The church also learned from the demo-
cratic and independent spirit that built up
the Republic, The result of this was the
Independent movement within the church,

All of these arrows pointed to the target
of church growth. As a result, the numbers
of communicants grew 250% from 100,000 in
1900 to 350,000 in 1919.

The second challenge of the church was
the New Culture Movement (1917-1921). The
new culture movement that developed during
the May Fourth era represented a comprehen-
sive cultural innovation which radically
changed the cultural basis of Modern Chinese
intellectual. It destroved the Confucian
‘value system and social order and paved the
way for the establishment of a new culture
based on the modern scientific worldview
and gradually a newmodern society in China.
This "new culture” was characterized by

gy, (2} a scientific epistemology and (3)
a rational morality.

Debates on religion among ilntellectuals
centred around two crucial issues:-

1. Does religion still have any relevance
and validity for the Modern world? and

2. Does the new China need any religion?
Thus began a critical examination on the
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church that could possibly undermine its

existence. It could be treated as an “"ideo~-
logical persecution"” on Christianity as
differed from political persecution in
Ching China.

The church reacted pogitively and promoted
the "China for Christ Movement", aiming at
a "Christian New Culture Movement".

Attacks on Christianity grew as student
nationalism showed it strength. The "high-
light" of those attacked was the anti-Chris-
tian Movement 1922-1927. Today we have suf-
ficient evidence to say that it was the
Chinese Communist party that worked behind
the Anti-Christian Movement. It organized
and propagandised. Attacks on the church
was made in the form of literature, public
meetings, and activities in "Anti-Christian
week" (1924) .

The church responded positively with a
thorough self-examinations. As a result,
the independent and indigencus movement
gained impetus and reached their maturity.

The spectacular growth of Christianity in
China continued right up to the end of this

period, and will over 8,000 missionaries
and 400,000 communicants reported in 1925,
up from only 2,000 missionaries and less
than 100,000 Communicants in 1901. The num-
ber of churches alsc rose dramatically from
about 1,500 to 5,500. The rapid rise of
theclogical education promised to train
Chinese Church leaders, while the independ-
ent movement confirmed a growing maturity,
the missionary goal of raising an "indige-
nous" church was only a matter of time now.

IV. THE CHURCH ENDURES DIFFICULTIES 1926-
1949

The second guarter of the 20th Century
' O stra 159 O o

church, sometimes it showed signs of prom-
ise, and sometimes depression.

There were several factors that condi-
tioned the growth of the church in this pe-
ricd:

1. Persecution on the church: there were
three major periecds of persecution. The
first was Nationalist Parties persecution
of the church on their way’'of North Expedi-



tion 1927-1928. Well before the Northern
-Expedition, cadets at Whampoa Military acad-
emy were indoctrinated with anti-imperial-
ism, either by the communists or Nationalist
leftists. The second one was the Communist
persecutions in "Red Areas" (Communist-Con-
trolled areas) e.g. in Kiangsi, in the
1930s.

The third period was the Japanese occupa-
tion in 1937-1945. These serious persecution
did cost thousands of lives of Chinese
Christians and made church growth virtually
impossible. Regression was a common phenom-
enon.

2. The Liberal - Conservative controversy:
the Mational Council of churches,
an attempt to reach a national union. As a
result, many independent local churches
grew rapidly as to counter the effort of
the "liberal churches". Important ones were
the "small Flocks"™, "Jesus Family" and
"True Jesus &ociety”.

it split

As a result, one important feature of the
church in this period was the growth of lo-
cal independent churches in 1920s. The In-
dependent Movement in 1920s was different
from that of 1910s in nature. The earlier
call for independence demanded a gradual
transference of authority of administration
from the missgsionaries to the hands of the
Chinese. Independence of the church meant
the Chinese independence from missionary
support in terms of money and man. Thus in-
dependence was indicated by the church’'s

. financial self-support and capability of
employment of a Chinese pastor. The cycle
of church growth was a process of missiona-
ry establishment —= schools and medical
works — financial self-support — self-
administration (employment of a pastor) —=
self-propagation it wusually took 30 - 50
years to attain self-propagation, as wit~
nessed in most missionary churches in cen-
tral China,

Different from that of the first 2 dec-
ades, the 192Cs and 1930s independent
churches mostly started with groups of dedi-
cated lay Christians, mostly educated, who
devoted to propagation of the gospel. Thus
the cyele of church growth: self-progation
—= self-administration (erecting of church

building) —= self-supporting
of a pastor) — (building of
other charity).

(employment
school or

It took only about 2 to 5 years to com-
plete the process and gain impetus for new
growth. Some prominent groups includes "True
Jesus Society" (established in 1917), "Jesus
Family" (1926), Christian Assemblies by
Watchmen Nee (1924-28). Until 1949, the True
Jdesus Family was the third largest Christian
groups .in China, with communicants up to
80,000, compared to the Church of Christ in

China (160Q,666), +to China Inland Mission
(89,665), and American Southern Baptist
(70,346) . )

One main characteristic of these independ-
ent churches were their attainment in indi-
genization of the churches. Nearly all of
them professed a kind of theology strongly
against denominations, against complicated
church organizati~~ or even the system of
ordination. The "Little Flock" assemblies
were led hv "I~=ding brothers™, while the
"Jesus Family" lived in community resembling
the early church life and that of the Chi-
nese villageé.

For China, World War II started in 1937,
Church life was severely strained by mili~
tary and political development. Most uni-
versities and <Chinese. Church leaders mi-~
grated to West China, leaving churches with
greatly reduced income and less able congre-
gations. Many missionaries who were able to
stay kehind were asked by the Chinese to
resume direction over and subsidies to
churches which had once been self-governing
and self-supporting, thus hindered the
growth of the flourishing independent move-
ment.

With the end of the War in August 1945,
a2 kind of euphoria optimism swept through
missionary circles. They hailed the genuine
religious freedom under the Nationalists.
Missionaries returned to China in large
nunbers. Until 1949, pnumbers of Christians
increased 55% as compared to 1936, i.e. from

536,000 to 835,000. ’

V. IMPLICATIONS OF THE EXPERIENCES

1. Church growth was closely related with
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the political situation in China.

In its 170 vears history, the Chinese
Church enjoyed her rare opportunity of
religious freedom only in the period 1912-
1937, Within this, we have to substract the
5 years of anti-Christian Movement (1922-
27}. Therefore the total numbers of years
of religious freedom was only 20. On the
other hand, these twenty vyears also wit-
nessed the most rapid growth of the church.
It could not be mere co-incident. What it
implied that, in China, the possibility of
evangelistic work and church planting de~
pended much on government's attitude towards
Christianity at that time. And it is true

even today.

2. Church growth was closely related with

self-support and self-government of the
church.

There were 2 types of independent churches
in China, one started by missicnaries and
the other by Chinese Christians. Min-nan
(Southern Fukien} Presbyterian Church rep-
resented the first group. As early as 1862
(twenty years after evangelism), two British
and American Presbyterian churches, jointly
established an independent church, governed
by Chinese Christian independent from
Home Mission Board. Church growth was wit-
nessed as soon as the foundation was built.

The table below indicated the achievement
of the Min-nan Presbyterian Church (1862~
1925)

GROWTH 1IN INDEPENDENCE AND SELF-SUPPORT 1IN THE
PRESBYTERIAN CHURCH, SOUTH FUKIEN SYNOD, 1862-1925
Date Churches Members Pastors Evangel Operating Total Annual per
Fund Fund Giving member
1862 5 S = = =
1867 5] 719 2 3984 - %984 $1.36
1872 8 1,039 3 1,533 - 1,533 1.47
1877 11 1,235 ) 1,923 - 1,923 1.565
1882 16 1,437 4 1812 1,636 3,448 2.40
1887 15 1,739 11 2,820 2,195 5,015 2,88
1892 18 2,086 16 3,210 3,678 6,888 3.30
1897 21 2,762 20 4. 578 3,841 8,419 3.05
1902 38 3,361 25 8,802 11,043 18,845 5.30
1907 34 4,013 27 12,355 10,913 23,268 3.80
1912 40 4,406 32 16,709 23,625 40,334 9.13
1917 40 4,845 35 14,479 35,473 49,972 10.01
1922 94 9,505 41 31,738 65,129 96,867 10.02
1925 94 10,237 38 37,256 53,559 90,815 8.75
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The second group of independent churches
that were started by Chinese, Christians were
represented by the "Little Flock", and many
other "Local Churches". Most of them took
less than 5 years' time to attain self-sup-
port. These churches constituted a signifi-
cant part in all Chinese churches.

3. After almost 200 years of evangelism,
China had not planted a strong church in
China. It was partly because opportunity of
doing so was lacking, and partly because of
the Church's failure to speak to the Chinese
people in context. The reason of this fail-
ure could be:

a. the ignorance or negligence of the need
of the Chinese people 1in the past two hun-
dred years; or in other words, the meaning
of history in the past two hundred years.
Since the Treaty of Nanking (1842), the
Whole Chinese nation geared towards the
attainment of national
optimum material well-being of her pecple.
The failure of the church to response to
these need deemed her failure to touch the
very heart of the Chinese populace.

b. the ignorance or negligence of the
religiosity of the Chinese people. Whether
Confucianism was a religion was still a
matter of debate. However, the Chinese did
derive from Confucianism, Taoism and Bud-

dhism a certain religious standing, the
characteristics of which was "internaliza-
tion" of the belief i.e. more a way of

living than special ritual worship., It is
hoped that the understanding of one's fail-

independence and-

£ Nt )

v EVANGELICAL
REVIEW OF THEOLOGY

Publishedby the Theological Commission of the World Evangelical Feliowship
Editor: Bruce J. Nicholls, New Delhi, India

® Saves you time and money--no need to buy and sort
through dozens of theological journals in many languages
to select the important articles. Qur editorial staft and cor-
vespondents around the world do it for you.

* Covers the whole spectrum of evangelical thought—
nat just from one nation. denomination or school. Not a
theclogical “reader's digest”, but a compilation of full-scale
articles drawn from world-wide sources.

® Bridges the gap between theologian and pastor—ar-
ticles are selected for usefulness and relevance to current
issues in the global body of Chirist.

Contents of April 1979 Issue

_;B_te;‘leiwiann? the Inclgmaﬁsgb'ioday'qby gichard Bauckham
undamentalism te: of Reviews of Ja s
Fundamentalistm by A. N. S, Lane e mes Barrs
" uestions Concerning the Future of Africa Christian| Dick Fi
The Theology of Liberation in Latin America by Emiiltfz ?{y Nunam“cc
ivgzlgetissaénbzln Latin Anf'uen‘rzn Context by Orlando E. Costos -

ected Bibli phy for Christian Musiim Workers by Women Webster
The Church andoggcia Transformation by Leon O. Hyi:'nyson
Nervous Breakdown: A Patient's View by Robert Smith
Mandism and the Church in Latin America by Andrew Kirk
New Styles in Theological Education by Samue! Amirtham
Training Christian Workers by Elizabeth B, Javolera
Plus book reviews and a Journal survey

— — ORDER TODAY!
One year's subscription of 2 issues for $4.00 (or £ 2.25). In US. send check to the
World Evangelical Fellowship, Dept. ERT. P.O. Box 670, Colorado Springs, CO

80901. Onerseas, send check to the Workd Evangelical Fellowshi i
I Castel, Guemsey, C. I, U. K. vangelal Te A TS l

Name I
Address

|
-

s TV

Ure and learning from 1tS past mistakes,
the Chinese church today can learn a new
lesson, and that she could fulfilled the
Lord's mission on her.

o

® David Chen was a member of the

and conducting China research at

® Stephen Li
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Red Guard of the Peoples Republic of China and
served at a Peoples Commune Hospital as a dentist. In 1978, he came to Hong Kon-
China
search associate of the Chinese Church Research Center.

Graduate School of Thecology as a re-

is a research associate of the Chinese Church Research Center of the
China Graduate School of Theology, Hong Kong.
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CHINA

WHAT IS THE THREE-SELF MOVEMENT ?

The name itself refers to- the long-held

goals of former missionary work in China:
self-support, self-government, and self-
propagation. But the missionaries never

achieved these goals on a wide scale.

When the new Communist government came in
1949, it emphasized nationalistic patriot-
ism, and formed the "Protestant Three-Self
Patriotic Movement" (TSM) in 1951, to carry
out this policy among Protestants. Through
the TSM, the government quickly eliminated
foreign control over c¢hurches in China, and
by 1956 the TSM was the only organized body
of Protestants. During the extreme radical-
ism of the Cultural Revolution, it stopped
functioning, not reappearing until early
1979.

Is it a Church? No, it is a "movement”
designed to bring Protestant believers to
the side of the government. It is respon-
sible to the government's Religious Affairs
Bureau, although it is funded independently,
through vrenting out former church proper-
ties.

China's government believes that religion
will die out, and that this can be helped
along by "atheist and scientific education.™
But temporarilly, it has given Protestant-
ism a certain recognition and status in the
TSM. So some TSM pastors hope to be able to
nurture Christianity in China legally this
way, and to perhaps influence the government
to be more lenient. Also, they see the TSM
as the place to deveiop a form of Christi-
anity that is able to live under an atheist
regime. Although the house churches have
succeeded better in the latter goal, we can
see that there are points to be raised on
both sides. :

Even among Chinese Christians, there are
various attitudes toward the TSM. Generally,
those who have been victims of TSM accusa-
tion purges will have nothing todo with it.
But older Christians in China grew up in a
church-attending form of Christianity, and

are eager to attend once again.

Younger Christians are more daring. They
are jamming the TSM churches as a demonstra-
tion that Christianity is alive and well
even after 30 years of anti-religious op-
pression. But at the same time, they are
likely to expand their independent Christian
activities, because the TSM churches are
not why they were converted.

Having briefly looked at both sides then,
what conclusions can we draw? First is to
realize that the religious situation in
China is not all black and white. Like it
or not, outside Christians will have to be
sensitive and discerning to support the good
that the TSM brings and upheld those who
feel called to minister through it. But we
cannot give a blanket approval +to the TSM

either, because God is definitely and glo-
riously at work in China through the house
churches.

CHRISTIANS WORRIED
BY CHINA'S NEW LAWS

The new laws passed by the National Peo-

ple's Congress prescribe lengthy sentences
and are vague in defining many criminal
acts. Christians

expect that the recently
reactivated government religious organiza-
tions will be opening "official" churches
in some cities. While supporting this as a
form of public testimony, many Christians
will continue to lock to house meetings for
real Christian fellowship, However,some
Christians are worried that house meetings
might become illegal, and those partici-
pating might be subject to prosecution. In
addition, evangelism of people under 18,
already frowned on, may now become illegal,
including one's own children.

There is a maximum 2-year sentence in +the
new criminal code for officials who limit
the freedom of normal religiocus beliefs. So
these are technically protected. But what
are "normal" beliefs? One semi-official ar-
ticle has stated that normal religious ac-
tivities "must respect the relevant noli-
cies and laws of the government. They cannot
interfere in other people's freedom of be-—
lief (including the freedom not to believe
in religion), cannot interfere in politics
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or education...”™ In light of this, many
Christian activities may not be officially
protected.

One article gives a minimum 5-year sen-
tence to those who lead "counter-revolutiona-
ry" groups. "counter-revolution," the most
serious crime in Communist countries, is
defined as "endangering the People's Repub-
lic of China" by attempting to overthrow
the government. In the past, some house
churches have been accused of political ac-
tivities, and their members put under sur-
veillance or jailed.

Another provision condemns those who "in-
cite the masses" or distribute leaflets
against these laws, also with a minimum

R-ya: r sentence

present apprehensions of many Christians
will prove to be justified.

NEW LAWS OF PEKING GIVES
PRIVILEGE TO FOREIGN INVESTORS

The 5th NATIONAL PEOPLE'S CONGRESS was
held in. Peking from June 20 to July 2. It
was notable for the frankness of its re-
ports, government reforms, and new legal
codes. Local-level "representative” bodies
are new to be directly elected, while the
old Revolutionary Committees, running the
country since the Cultural Revolution, were
abolished.

The seven law codes approved after some
revigions were: People's Court Code, Peo-

One article outlaws a Taoist sect by name,
and another outlaws sorcerers who "spread
rmors and extort money." Could this be ap-
plied to Christian miracles and offerings?

On the other hand, there are two major
sections of the code regulating government
officials, degigned to prevent the arbitra-
riness of Cultural Revolution days. This
would be a definite reassurance to Chris-
tians if it is strongly enforced.

what can we do as outside Christians?
Since local administration in China has al-
vays varied from central directives, we
should be praying that local officials will
be favorably inclined toward Christian

groups and individuals. We should also be

prayIng —tid Ehroudgh he D3 Clpa on N
the economic development of China {the Four
Modernizations), Christians will be given
deserved recognition for honesty, hard work,:
and good spirit. This recognition will open
further doors to local leadership positions
for them.

At the same time, the new laws on foreign
investment 1in China will draw an unprece-
dented number of foreigners into China.
This will increase an influential Christian
presence there. If the laws are wused as
promised, to end excesses and bring in sta-

bility, Christians in China will have much
to praise the Lord for. But only time will
tell if this will be the case, or if the

ple's Criminal Court Code, Prosecution Code.
Criminal Code, Elections Code, (Reorganiza-
tion of) Local Govermment Structures Code,
and the Sino-foreign joint Enterprises Code.

These laws are based on a previous, never
implemented set fromthe early 1950's, which
in turn were based on old Soviet models.
They reflect a heavy-handed, Stalinist "jus-
tice.” However, the joint Enterprises Code
gives surprising privileges to foreign in-
vestors in China, and has been followed by
a flurry of activity by multi-national com-
paniesg especially in Hong Kong,

5,000 CHINESE CHURCHES WORLDWIDE

The five thousand mark has been reached
814, ne QT4 NMOC O ll‘ < Prote Al
churches established cutside Mainland China,
aside from more than a thousand fellowship
and Bible study groups organized worldwide.

This data is the latest estimation com-
piled by the Chinese Coordinating Centre on
World Evancgelism (CCCOWE) in Hongkong as it
has completed the initial phase of its sur-
vey on established Chinese Christian
churches in different parts of the world.
There are still other areas not covered by
the survey, the report said.

According to its latest estimation, more
than half of the churches (2,283) are in
Taiwan which, according to the official
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statistics, has a population of 17,140,000
at the end of 1978. Hongkong has the next
highest figure of churches: 595. The popu-
lation of this British colony asrevealed
by the government in mid-August is 4.9 mil-
lion - a 3.8 percent increase over the es-
timate at the end of last year. Other areas

which have 100 churches or more are the
United States of America (250}, Malaysia
(227), Singapore (190), Indonesia (100),

Philippines with 102 churches.

Meanwhile, a strategy group formed earlier
this year in Hongkong to study "Chinese Un-
reached Peoples" has formulated concrete
steps in studying the unreached Chinese all
over the world.

The group is one of the 15
will present study papers on 15 kinds of
"unreached peoples" during the Consultation

of World Evangelization (COWE) in Thailand

o~
groups which

in June, 1980.
Topics to be covered by the group's
study include: the Chinese in Mainland

China, the Hakkas in Taiwan, the first gen-
eration ethnic Chinese immigrants in North
America, the third and fourth generation
ethnic Chinese settlers in Indonesia and
Thailand, factory workers in HK, ethnic
Chinese restaurant workers in Europe, ethnic
Chinese villagers in West Malaysia, ethnic
Chinese apartment dwellers in Singapore, and
ethnic Chinese Christian in the Philippines.

-SITUATION IN MAINLAND CHINA CITED

In an intensified effort to involve Chris-
tians in different parts of the world to
play a key role in China's evangelization,
the Chinese Coordinating Centre on World
Evangelism (CCCOWE) recently launched a
challenge, particularly to the overseas
Chinese whose Christian moral obligation
may be fulfilled by extending spiritual en-
lightenment to those who are in need, all
done in the service of the Lord and for the
greater glory of God's kingdom.

The questions are: Would the affluent
overseas Chinese be willing to come out of
their "ivory towers" and go? Would they be

willing to identify themselves with the
Mainland Chinese and even to be "cultural-
ized" by them?

These are the gists of a call sounded by
the "Chinese Around the World" publication
of the CCCOWE, released as a monthly news
service to promote prayer and sSupport for
the evangelization of the Chinese people
worldwide.

It also cited the vigit of a prominent
missionary leader from West Germany, who
toured the cities of Canton, Kweilin and

Changsha a few weeks ago, as a result of
which he gave the following

impressions
about his trip: :

"1l) In spite of the freedom which he ap-
parently enjoyed ({e.q. he could talk to
anyone in the street; hig baggages were

never once opened), he somehow felt that
his movements were closely watched.

2) There is a craze among the Chinese in
learning English. Some students whom he met
did not hesitate to try their English on
him.

3) When he was strolling alone outside
the city of Changsha, he met a mother {(a
high school teacher) practising Engligh
with her daughter. in a forest.

4) Young people were everywhere, They
were ingquisitive, open and very eager to
know what is going on in the outside world.

5) Discontent was more tacitly .expressed
among the intelligentsia. The lack of self-
determination in daily life was among the
main complaints. By allowing youth higher
education, China's future intellectualelite
may become her own Frankenstein.

6} Very few university students are party
members. Most members belong to the labour
class.

7) China has painfully realized that it
has wasted 30 years of time - one whose
generation has been left out. A frantic ef-
fort to "catch up" has beéen seen in the
last 3 yeras.
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8) Big signs of "China and America-Eter-

nal Friendship", deccrated with flags of
both countries, were seen in several
cities.

9) Mainland China has 45,000 tourists in
1978. A target hasbeen set to reach 500,000
annually or as fast as tourist hotels cculd
be built.

10) Besides American, Filipino and Hongkeng
developers, the Australians have also jumped
into the bandwagon by building large hotels
in the scenic city of Kweilin.
are much in

11) Bibles and

demand. "

are

scarce

CHINA'S ATTITUDE TOWARD RELIGION

"AMBIVALENT"

The Chinese government is cautiocusly giv-

ing its blessing to citizens who want to
practice religion once again, but this is
being done at a more subdued level than
during the 19505, the first decade after
the Communist take-over, Reuter’'s corre-

spondent Graham Earnshaw
‘Peking recently. )
"The authorities appear to still have a

reported Zfrom

AFTER 30 YEARS
TEARS ON THE FLOOR

Three Chinese ministers from New York and
Hong Kong visited Mainland China in Septem-
ber and, wupon their return, pProvided yet
more glimpses into the life of Christians
and churches on the Mainland.

For the first time in many years, the
well-known Moore Memorial church in Shanghai
opened 1its doors ‘on the first Sunday of
September for worship -- with an attendance
of about 1,000 people,

On the fourth Sunday (September 23), the
nurber of worshippers had increased to over
2,000. The sermons were bland and "people-
oriented", but the prayers were dynamic and
inspiring. On one occasion a woman beat on
her chest while listening to the inveocation;
another knelt on her knees and wetted the
floor with her tears. Worshippers lined up
at the church door at 6 o'clock for the 10
o'clock Sunday morning service.

Another church in Shanghai, the Ching Hsin
Tang ("Purity of heart Church"}, alsoc opened
for Christian worship in September and drew
800 worshippers on September 23,

A church in Amoy, Fukien Province, opened
its doors on Sunday, September 9. Over 1,000
people attended the morning service. Some
were waiting at the church door as early as

very ambivalent attitude towards religion
despite the new liberal look,”" he wrote.
"They are relaxing restrictions partly to
enlist the support of believers in the task
of modernizing the country and partly to
improve China's image overseas.

Earnshaw quoted a diplomat in Peking as
saying that the authorities wanted to es-
taklish their credentials as an enlightened
nation and they do seem anxious to give
somewhat greater freedom to the people.

"But at the same time they don't like the
idea of any spiritual force on a par with
the Communist Party," the diplomat said.

3:00 A.M.

Officials of the Religious Affairs Bureau
indicated that the number of churches to be
opened on the Mainland will be comparable
to the number of churches existing before
the Caultural Revolution in 1966. If this is
realized Shanghai will soon have over 20
churches. (But Shanghai had about 290
churches before the Communist take-over in
1949) .

The Bureau also said that religion will
continue to exist under the socialist system
in China and that religious freedom is the
"consistent policy” of the Communist Party.
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PARTICIPATE IN THE

World Consultation on Frontier Missions
OcToBer 27-31, 1980 - EDINBURGH, SCOTLAND

PURPOSE: To facilitate the planting of "A Church For Every People By
The Year 2,000. ’

OBJECTIVES & OPPORTUNITIES:

* To share and compare contemporary research and experience concerning
the world's "hidden peoples,"

* To stimulate Protestant evangelical missions to accept responsibility
for reaching specific "hidden people" groups by the year 2,000.

* To provide opportunities for fellowship in prayer and planning; co-
operation; potential coordination between non-western and western
missions. :

% 7o facilitate strategies and action.

* To enhance inspiration, enlargement of missionary vision, and growth
of new frontier mission efforts.

CONSTITUENCY: Those participating will be leaders or delegates of:

* Protestant Evangelical (adherents of the tenets of belief of the In-
terdenominational Foreign Mission Association, or the Evangelical
Foreign Missions Association, or the Lausanne Covenant).

* World-wide

* Denominational and Interdenominational mission organizations (send-
ing or service) with current involvement in or formal organizational
comritment to reaching the world's "hidden people' groups.

LOCAL PLANNING.COMMITTEES are active in Pasadena, Seoul, (London,

Lagos, and other cities around the world...in near future)

For further information on PROGRAM and CREDENTIALS for participating,
write:

Mr. Leiton Chinn
Coordinator, WCFM
1605 E. Elizabeth St.
Pasadena, CA 911064

U. S, A,

-
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